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1. Fragment one. Please translate this passage into fluent Chinese (25 43). '

The constructed approach, the ordinary way of making and following distinctions, acts according to those
distinctions that embody a specific group’s sense of what is correct. The adaptive approach, in contrast,
embodies the continuing adaptation of feelings, judgments, and actions to changing circumstances. The
two approaches, then, differ in fundamental ways. To use the adaptive approach is to base responses on
changing circumstances and to make relative judgments that accord with.shiﬁing conditions, To use the
constructed approach is to act on general principles and to remain relatively unresponsive to shifting
circumstances. (In this sense, the distinction resembles that between ethical approaches that focus on
virtues and those that focus on rules.) (Yearley, Lee H. 2005, “Daoist Presentation and Persuasion:
Wandering among Zhuangzi’s Kinds of Language.” Journal of Religions Ethics 33:3, p. 520.)

2. Fragment two, Please carefully read the following fragment and answer the question below.

Mozi's position has an objectivist ring because he emphasizes external permanence as goiding our use of
language. He advocates measurement like standards. Such standards are one corr;ponent of a scientific
perspective. Theories of measurement accompanied by operations that yield constant, reliable, results for
different evaluators are a8 crucial o scienceay is nrathematics: In fact; it is only through'the measurement
hypotheses and the observer invarience of measurement operations that mathematics can be used in
science.

The measurement component makes Mozi’s position seém universal, realistic, constant, objective, and
therefore rational. But Mozi has no conception of proof structure, premises, or conclusions nor does he
have the mental apparatus of belief-desire practical rationality. His basic view is that language
socialization directs human behavior. He proposes that we reform the process of socialization in accord a
standard he thinks is natural, measurable, and therefore both universal and tied to extemal constancy.
(Hansen, Chad. 1992. A Daoist Theory of Chinese Thought: A Philosophical Interpretation. Oxford/New
York: Oxford University Press, p. 120)

Question. The author holds that it is misleading-to atiribute a belief in Western reason to Mozi (p. 138).
On the basis of the quoted fragment, why does he think so? (You may answer this question in Chinese,
but do not plainly translate)

3. Fragment three. The following segments (I-V) constitute one passage from Zhuangzi chapter 26.
Please carefully read the passage and answer the question below.

(D EHREE > EEAH  REANE - OREY  VEEA - ABAE -

(ID AETEE » BATE » EmERE - BHIRSAE -

D Pz HNERE P8 ERZE «- R2F2  ABEXE - ARIBER

(V) [EER - WERE « TR 0 RIGEZE  LERE - AINRAEE -

(V) ZMELZER AL » THETRS

Question. Succinetly describe the main point of this passage by making use of its spatial imagery. (You

may answer this question in Chinese, but do net plainly translate).
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1. Mengzi [#F] uses his particelar conception of human nature to provide a response to both Mohism
[#2] and Yangism [#35£%)R]. As we have seen, Mengzi agrees with the Yangists that humans have a
nature that they shouid follo\;v, but argues that the Yangists have supplied an impoverished account of the
contents of that nature. Against the Mohists, Mengzi argues that there is a natural order of development of
human compassion, and that, as a matter of psychological fact, humans must lear to love members of
their own family before they can learn to love strangers (Mengzi 7A15, 7A45). Some Mohists in
Mengzi’s era seem to have conceded this point, but argued that the feeling of compassion cultivated in the
family should be extended outward to love everycne equally. However, Mengzi claims that, given the
way in which our compassion develops out of love of kin, any effort to love everyone equally violates our
naturally greater compassion for family members (Mengzi 3A5). Finally, Mengzi argues that the effort ta
base one’s actions on fi ﬂ, “benefit” or “profit,” even if it is the profit of one’s kingdom as a whole, will
be self-defeating (Mengzi 1A1). (from Philip Ivanhoe, Bryan Van Norden (eds.), Readings in classical
Chinese Philosophy, New York: Seven Bridges Press, 2001, p. 113.)
2. The doctrine of karma is correlated with the concept of self. In Buddhism, the true self is a
psycho-physical seif, which is defined essentially in terms of a stream of consciousness that continues in
spite of the demise of the physical body i is associated with. On the other hand, the
physically-instantiated self is caught up in a cycle of birth (jati; in Pali and Saﬁskrit) and consequent
decay and death (jaramarama; in Pali and Sanskrit). Buddhism rejects the dominant view that identifies
physical existence with continuity of self. It holds instead that the self and physical existence are separate
and therefore, cessation of bodily existence does not imply the cessation of self, Continuity of self is what
underlies the cycle of rebirth, samsara (in Sanskrit). According to a more trivial and punitive version of
the cthics of samsara and karma, to have a short and miserable life or to be reborn as a being belolnging to
a less-than-human species is punishment of sorts for the negative consequences accumulated by a
particular stream of consciousness. Such a theory is of course a self-sealer but it also raises more general
and important questions about karma and rebirth and how we are to understand the connections between
particular acts and their implications for streams of consciousness. It is also unclear whether different
streams of consciousness might merge or re-form such that an “individual” person, say, might experience
any number of different streams. (from Karyn Lai, An Introduction to Chinese Philosophy, Cambridge:
Cambridge University Press, 2008, pp. 241-242))
3. PR » PliE (Ananda) SERIBE (Channa) 5 @ ¥ SRETFLHHAT - SAESTIEINAE (Kaccayana)® &
FEAIRE - R - B B EARGESR  MEEE o WIEE | BWS TR Rk
TEHAZR LR E - BAR - MISE | RETE - 7% - THRERES S B2ER 0%
BTEt - FTLAEE 2 AL | R IERERESEE » TS ERER F IR TR - Birdttms
R J05RIE | A0AREER M - SRR PSR ¢ RS - IAERURE  F - REET IE
& %E - B9 T - B ¢ LIRS - R F - BB YEE -
R TE B TR WER e 20 ) (BIFAIE - 262 48) T.99,v0l 2, pp. 66-672.)

REM A4S




